ISSN (PRINT) 2959-5649
ISSN (ONLINE) 2959-5657

A0aii aTpiHaaFbl Ka3ak yATTBIK e1arornkajibIiK YHUBEPCUTETI
Ka3zaxckuil HATHOHAJIbHBIN IeIArOrH4ecKnii yHUBEPCUTET UMeHU ADast
Abai Kazakh National Pedagogical University

XADBAPHIBI
BECTHHUK

«Duj1o0rus ¥ bLIBIMIAPbD CEPUACHI
Cepust «@PUI07I0THYECKUE HAYKI
Series «Philological Sciences»
Ne3 (97), 2026

Aamartsl, 2026



Ab6aii amvinoazer Kaz¥I1V-niy XABAPLBICHI « Qunonoeus evinsimoapuly cepuscol, Ne3 (97), 2026 orc.

Adaii aTeiHaarbl Ka3ak yITThIK
NeIarOTHKAJIBIK YHUBEPCHTeTi

XABAPIIBI
«Puj1o10ru F! bUIBIMAAPbD> CEPUACHI
Ne3 (97), 2026 x.

IprFapy >Kuifri — KbUIbHA 4 HOMID.
2000 >x. Gacrar IIbFabL.

Bac pepaxrop:
PhD, 3epmmey kbizmemi sicone unnosayus
arconinoezi npopekmopul Cyaran E.

Bac pexakropabiH opbIHOacapbl:
¢unon.z.0., npogh. Aoumena C./1,

Fouibivu penakrop:
gunon.z.0., npogh. Ecenona K.Y.

PemaknusiibIK aiKa:

Gunon.a.x., kayeimo. npogp. Caremupona JI.A.
Gunon.z.x., kayeimo. npogh. Mupenon C.A.
¢unon.z.0., npogh. Ocmanona 3. 7K.
an-@apabu am. Kaz¥y gunon.e.x., Kaysimo.
npog. Ixongacoexona B.Y.
neo.e.o., npo., an-Qapabu am. Kaz¥y
Canxanosa K.X.
¢unon.z.0., npog., Kaz¥Koi3[1Y
Kubinosa K.K.

PhD, kayvimo. npogp.m.a., T.)Kypeeros am.
Kaszax ynmmoix onep akademusicol
Kananosa A.M.

PhD, kayvimo. npog., O. XKonibexos am.
Onmycmix Kazaxcman nedazo2uxaivix
ynueepcumemi Hypuman B.T.
@unon.z.o., npog., Peceii xanvixmap docmvizbl
yuusepcumemi baxtukepeeBa Y. M. (Peceit)
Gunon.z.0., ooyenm, Taynvt Anmaii memaekemmix
yuueepcumemi Anexcees ILB. (Peceii)
¢unon.2.0., npog., Bapmuno-Mazyp
yruusepcumemi Kuxnesnd A.K. (ITombiua)
PhD, npocp., [Iricopooc Bawunemon
yuueepcumemi Poanoepr I (AKIL)
PhD, npog., Opmanwix, Jlankawup
ynueepcumemi TadbaunuxoBa O.M.

(¥ me16puranust)

YKayanTel xaTmsr:
PhD, xkayeimo.npogh. m.a. Cepuxona C.K.
TexHHUKANBIK XaTIIbI:
PhD, kayvimo.npogh. Caduposa JI.A.

© Abaii ateiHnarsl Kazak YITTIK
TMeJIaroruKasbIK yHUBepcureTi, 2026

Kazakcran PecrryOnmkacsiHbIH
MojieHHET KoHE aKmapaT MUHUCTPIITiHIE
2009 KbUTbI MaMBIPIBIH 8-71€ TIPKEIreH
Nel0109-2K

Bacyra 30.09.2026 xon KOWBLIIBL.
inrimi 60x84 g, Keremi 17.8 €.6.1.
Tanceipsic 13.

050010, AJIN.IaTI)I KaJIachbl,
JlocThIK maHFbUTHL, 13,
Abaii areigarsl Kas¥ITY

Abaii ateiHIaFE! Ka3ak yITTBIK
Te/IaroruKaNbIK YHUBEPCUTETIHIH

MA3MYHbI
COJEP/KAHUE
CONTENT

TIJI BIJIIMI
JIMHI' BUCTUKA
LINGUISTICS

BaitmykypoBa I'.K., Kyna:xkan P.A., HpredaeBa A.b.
JIMHTBOKYJIETYPOJIOTHICCKU I MOTEHIIAT TOTIOHMMA
«ACTaHa» B PEKIIAMHOM JHCKYPCE. ...vverererertrrereressrsasesesessesesenes
Baiimykypoa I'.JK., Kynaxkan P.A., UpredaeBa A.b.
Kapunama JIUCKYPCIHJET1 «AcTaHay TOIIOHUMIHIH
JIMHTBOMOJICHH 9JIeyeTi

Baishukurova G.zZh., Kulazhan R.A., Irgebayeva A.B.
The linguacultural potential of the toponym “Astana” in
kazakhstan's advertising discourse

EpmexobaeBa I'.C. PyOnensni cuwHTakcuc B mposze M.
Besnnepa: TMHIBUCTUYECKUI U METOJUYECKUN aHAITUS. ..........
EpmexodaeBa I'.C. M. Bemwiep mnpo3acelHmarbl KeCUIreH
CHHTAKCHC: JINHI BUCTUKAJIBIK )KOHE 9ICTEMENIK TAIAAY
Yermekbayeva G.S. Fragmented syntax in M. Veller’s
prose: linguistic and methodological analysis

EcenoBa K.O. AGaii mibrrapmManapbiHIaFb! «OKYPEK» KOHIIETI-
TICiHIH TUIIIK OPHET1 MEH aIaMTaHBIMIIBIK MOHi...........cen....
EcenoBa K.Y. fI3bIK0BOE BBIpa)KCHHUE U YETOBEKOBETICCKUI
CMBICTI KOHIIETITa «Cep/Ie» B IPOM3BEACHIUSIX Abast
Yessenova K.U. Linguistic expression and anthropological
meaning of the concept “heart” in Abai’s works

Omaposa I'.E. CoBmecTHOE pedyeMBILUICHHE 4YelIOBEKa U
TEHEPaTUBHOTO HCKYCCTBEHHOT'O HMHTEIUIEKTA: TCHUXOJIMHI-
BUCTHUUECKHM ACTICKT. c..c.ververeereeseeneesessessessessessessessessessesessessessenes
OmapoBa TI'.E. Apmampmap MeH TeHEpaTWUBTI JKacaHJbI
VHTEIUICKTIHIH OipJIeCKeH ceiiiey XoHe Oiay KbhI3METi:
TICUXOJIMHTBUCTUKAJIBIK TYPFBIJIAH KapacThIpy

Omarova G.E. Joint Speech-And-Thought Activity Of
Humans And Generative Al: A Psycholinguistic Perspective

9/IEBUETTAHY
JIUTEPATYPOBEJIEHUE
LITERARY STUDIES

Aoumesa C.JI. Ilombitka  wmHTepnperammu — «CioB
3021637062081 0: 03 \0 L T (O
AboumeBa C.J. AoGaiinpiH «Kapa cesnmepin» TyciHIIpy
opekeTi
Abisheva S.D. An Attempt to Interpret Abai’s “The Book of
Words”

Ammbaesa II.T., Adyoa B.II., IxanmyxamOeroBa JL.T.
«Kpsputaterii neByH» Pycnmana MapcoBuya: BO3BpallleHHE
HEM3YYEHHOTO JTUTEPATYPHOTO HACTICIHIS. ..v.vvererreensererenenes

2

16

24

33

41




BECTHHUK KasHIIY um. Abas, cepus « @unonocuueckue naykuy, Ne3 (97), 2026 2.

«¥narar» 6acracel
Kazaxckuii HauuoHaIbHbIH
neJaroruyeckuii ynusepcuTeT iMeHu Adast

BECTHHUK
Cepus «@U10710rHYeCKUE HAYKID
Ne3 (97),2026 1.

[lepronpuuHOCTE — 4 HOMEpA B oI,
Bexomut ¢ 2000 roma.

I'naBubIii penakTop
PhD, npopexmop no ucciedosanusm u
unnosayuam Cynrax E.

3am. i1 peqakTopa
0.¢unoa.n., npogp. Aommena C.J1.

Hay4nbIii pexakrop
0.¢punon.n., npogh. Ecenoa K.Y.

PepakumoHHasi KoJlIerusi:
K.gunon.n., accoy. npog. Caremupona JI.A.
K.gunon.n., accoy. npog. upenon C.A.
K.gunon.u., accoy. npog. Ocmanona 3.2K.
0.unonH., npog.

KazHY um. ano-®@apabu {xonnacoexona B.Y.
0.neo.u., npog. KazHY um. ano-@apabu
Canxanosa JK.X.
o.punon.n., npop. KasHayKenllY
Kubinosa K.K.

PhD, u.o.accoy.npogh. KasHAH um.

T 2Kypeenosa Manaaosa A.M.

PhD, ooyenm, FOxcno-Kasaxcmanckuil
neoazo2uyeckull yrusepcumem um. V.
JKanubexosa Hypuman B.T.
o.gunon.n., npog., PY/[H baxtukepeea Y.M.
(Poccwust)

IL.punon. ., doyenm, I opro-Anmaiickui
20CY0apCMBeHHbIIL YHUSEPCUmMem
Aunexcees ILB. (Poccus)
0.qpunon.n., npog., Bapmunvcrko-Maszypcruii
yuugepcumem Kuxiiesud A.K. (ITonbia)
PhD, npog., Ynuueepcumem [icopoorca
Bawwunemona Poangepr I1. (CLLIA)
PhD, npogp., Yuueepcumem [Jenmpanvrozo
Jlankawupa Tadbauankosa O.M.
(BenukoOpuranust)

OTBeTCTBEHHBII CEKpeTaphb:
PhD, u.o.accoy.npog. Cepukona C.K.
TexHUYeCKHIl ceKpeTapb:

PhD, accoy.npog. Cadbuposa JI.A.

© Kazaxckuii HallMOHAIIbHBIN ITeAarormIeCcKuil
yHuBepcuTeT uM. Abast, 2026

3aperucTpupoBaHoO
B MunucrepcTse KyabTypbl 1 nHpopmarn PK
8 mast 2009 r. Ne10109-XK

IMoarmucano B nedats 30.09.2026 .
®opmar 60x84 /. O6bem 17.8 yu-u3m.ir.
3akasz 13.

050010, r. AmMaTslL,
np. Jocteik, 13. KasHITY um. AGas

HzparenscTBo «¥maraT» Kazaxckoro
HAIMOHAIBHOTO TTeIarOTMYeCKOr0 YHUBEPCUTETA
um. Abast

AmubaeBa LI.T., Adyoa B.IL., [:kanmyxambGeroBa JL.T.
Pycnan MapcoBuuthiH «KaHaTThl apbICTaHb): 3€pTTEIMETeH
oneOu MypaHbl KaiTa XKaHFBIPTY

Adibaeva Sh.T., Abuova B.P., Dzhalmukhambetova L.T.
Ruslan Marsovich’s “The Winged Lion”: rediscovering an
unexplored literary heritage

Alekseev P.V., Sharypova V.S. Mediators of encounter:
language, guides, and access to the other in John
Sheepshanks’ My life in Mongolia and Siberia (1903).............
Agexcees ILB., lllappmosa B.C. /[xon lllunmeHkcTiH
“My life in Mongolia and Siberia” (1903) enberinmeri
Ke3/IeCy JeNIaaphl: Ti, JKETEKIIIeP )KoHE «0acKaray KO
KETKIZY

AdekceeB I1.B., Illappmona B.C. Ilocpemnuku BCTpeuw:
SA3BIK, IPOBOXKATHIE W AOCTYII K «IYy>KOMY» B TpPaBECJIOre
Jixona Iummenkca «My life in Mongolia and Siberia»
(1903)

Bbepauesa IIILH. XpoHukanbHas MOAENb JOKYMEHTAIBHOIO
MOBECTBOBAHMS B PYCCKOM M y30ekckoi mpoze Havana XXI

BepnueBa HI.H. XXI raceipapH OachIHIAFBI OPBIC JKOHE
©30€K TpO3achIHAArbl JIEPEKTI OHTIMEHIH XPOHUKAIBIK
MoJei
Berdiyeva Sh.N. The Chronicle Model of Documentary
Narration in Russian And Uzbek Prose of the Early XXI
Century

Kackadacopa X.C., IMonaxk .M. Ot muda K Ckaske:
MHU(OJIOTHYECKOE MHPOBO33PECHHE B TEHE3MCE CKa30YHBIX

Kackabacopa X.C., Iloasik JI.M. Mudran eprerire neiin:
epTeruTiKk 00pa3aap/IblH KapaTblIbICHIHIAFBl MU(POIOTHSITBIK
JYHHEKe3Kapac

Kaskabasova Kh.S., Polyak D.M. From myth to fairy tale:
the mythological worldview in the genesis of fairy-tale
images

JlomoBa E.A., beken I'., ApsueBa E.P. TopuectBo O.
JI0CTOEBCKOTO B MPOCTPAHCTBE UTANILIHCKOTO MUpa U CPEIU-
36MHOMOPCKOU KyJIbTYPHOU U TUTEPATYPHOU TPAIULHH. ........
JlomoBa E.A., beken I'., Ap3ueBa E.P. ®@./locToeBckuiimig
IIBIFAPMAIIBUIBIFBl  UTANBAH o7eMi MeH JKepopra TeHi3i
aliMaFbIHBIH MOJICHU JKOHE 9/1e01 JI9CTYPI asChIH/IA

Lomova E.A., Beken G., Arzieva E.R. The work of F.
Dostoevsky within the Italian world and the Mediterranean
cultural and literary tradition

MycrosinoBa A. DHKHIY Kak 00pa3 APyroro: I1eKOJIOHHAb-
HBIN B3TIIA MYPATa AYI30Ba.......cvceeireiereiresrsrerereresssresese s
MycrosimoBa A. «O3re» 00pa3bl pETIiHIETI SHKHUAY:
Mypar Oye30BTiH I€KOJIOHHAIBIBIK, KO3Kapachl
Mustoyapova A. Enkidu as the image of the other: Murat
Auezov’s decolonial perspective

3

63

72

78

85




Ab6aii amvinoazer Kaz¥I1V-niy XABAPLBICHI « Qunonoeus evinsimoapuly cepuscol, Ne3 (97), 2026 orc.

Abai Kazakh National
Pedagogical University

BULLETIN
Series ""Philological Sciences"
No 3 (97), 2026.

Periodicity — 4 issues per year.
Published since 2000.

Editor-in-chief
PhD, Vice-Rector for Research and Innovation
Sultan E.

Deputy editor-in-chief
Doctor of Phil. Sciences, Prof. Abisheva S.
Scientific editor
Doctor of Phil. Sciences, Prof. Essenova K.

Editorial Board
Candidate of Phil. Sciences, Assoc. Prof.
Satemirova D.
Candidate of Phil. Sciences, Assoc. Prof.
Zhirenov S.
Candidate of Phil. Sciences, Assoc. Prof.
Osmanova Z.

Dr of Phil. Sciences, Prof., Al-Farabi Kazakh
National University Dzholdasbekova B.
Doctor of Ped. Sciences, Prof., Al-Farabi Kazakh
National University Salkhanova Zh.
Doctor of Phil. Sciences, Prof.,
Kazakh National Women'’s Teacher Training
University Kiynova Zh.

PhD, Assoc. Prof., T. Zhurgenov Kazakh
National Academy of Arts Zhalalova A.
PhD, Assoc. Prof., U. Zhanibekov South
Kazakhstan Pedagogical University
Nuriman B.T.

Doctor of Phil. Sciences, Prof., RUDN
Bakhtikireeva U. (Russia)

Doctor of Phil. Sciences, Assoc. Prof., Gorno-
Altaysk State University Alekseyev P. (Russia)
Doctor of Phil. Sciences, Prof., University of
Warmia and Mazury Kiklewicz A. (Poland)
PhD, Prof., George Washington
University Rollberg P. (USA)

PhD, Prof., University of Central Lancashire
Tabachnikova O. (The United Kingdom)

Executive Secretary
PhD, Assoc. prof. Serikova S.
Technical Secretary
PhD, Assoc. prof. Sabirova D.

©Abai Kazakh National Pedagogical
University, 2026

Registered in the Ministry of Culture and
Information of the Republic of Kazakhstan
8 May 2009 N010109-Zh/K

Signed in print 30.09.2026.
Format 60x84 /5. Volume 17.8
teaching and publishing lists. Order 13.

050010, Almaty, Dostyk Avenue 13,
Abai KazNPU

Publishing House "Ulagat" of the Abai Kazakh
National Pedagogical University

HNEJATOI'MKA MEH 9JICTEME MOCEJIEJIEPI
ITPOBJIEMBI HEJAT'OI'MKHW 1 METONKH
PROBLEMS OF PEDAGOGY AND METHODOLOGY

Abdikerimova G.S., Baghymbayeva F.T. The rhetorical
and linguocultural ~ foundations of teachingrhetorical
argumentation in russian language classes at the university......
OJoaikepimoBa I'.C., barbimGaeBa @.T. XKorapsl OKy
OPHBIHZIA OPBIC TiJli cabaKTaphIH/IA PUTOPHKAJIBIK apryMeHTa-
OUAHBI  OKBITYAbIH PUTOPUKAILIK JKOHEC JIMHIBOMIJIACHU
Herizaepi

Aonuxepumona I'.C., barbim6aeBa @.T. Putopmieckne u
JIMHIBOKYJIbTYPHBIC OCHOBBI IIPCIIOJaBaHUA pHTOpH‘lGCKOfI
APryMmMeHTallMX Ha 3aHATHUAX I10 PYCCKOMY S3BIKY B BY3C

Cauakyaos C.b. CpaBHUTEIEHO-TUTIONIOTHYECKOE N3yUCHUE
JOKYMEHTAJIN3Ma B PYCCKOH U Y30€KCKOM Mpo3¢e B BYy30BCKOM
KYPCE JIATCPATYPBL .. ereveveereeserestesesesesessesesesessssesesesessesesasssessesens
CauakynoB C.b. Opbic xoHe ©30€K TPO3aCHIHIAFBI
JICPEKTLTIKTI JKOFapbl OKY OpHBIHBIH OIeOMeT KypChIHIA
CAJIBICTBIPMAJILI-TUIIOJIOT UAJIBIK TYPFbIAaH 3CPTICY
Saidkulov S.B. A comparative-typological study of
documentalism in Russian and Uzbek prose in the university
literature course

AYJIAPMATAHY
MEPEBOJOBE/IEHHE
TRANSLATION STUDIES

Aitleuova A.B., Amanov A.Sh. Kazakh cultural concepts in
the children's fairy tale “Oyu khan and zhoyu khan™: a
linguocultural and translation analysis...........c.cccceeeveeveevenienenns
AntieyoBa A.B., AmanoB A.IIl. «Or0 XaH MEH KO0 XaH»
epTericinyieri Ka3ak MoOJICHH KOHIICHTLIEPi: JIMHTBOMOJCHH
KOHE ayJlapMaJIbIK TAIIAAY

AiitieyoBa A.Bb., AmanoB A.Ill. Kazaxckue KynbTypHbIE
KOHLIENTHl B JETCKOM CKa3Ke «OI0 XaH U JKOI0 XaH»:
JIMHTBOKYJIBTYPHBIN U IIEPEBOAUECKUN aHATIU3

Bi3IIH ABTOPIIAP........ooviireeeirieirreeee e
HAIIH ABTOPDBL.........ooviiiiiieieiiee et
OUF QUENOTS......cooiiiee s

112

120

128




Ab6aii amvinoazer Kaz¥I1V-niy XABAPLBICHI « Qunonoeus evinsimoapuly cepuscol, Ne3 (97), 2026 orc.

AYJAPMATAHY
INEPEBOJOBEJEHHUE
TRANSLATION STUDIES

IRSTI 16.21.33 10.51889/2959-5657.2026.97.3.014

*Aitleuova A.B.1 %  Amanov A.sh.2 &
L2p|-Farabi Kazakh National University
Almaty, Kazakhstan
“e-mail: alimabolat@mail.ru
e-mail: Amirkulamanovshovkatovich@gmail.com

KAZAKH CULTURAL CONCEPTS IN THE CHILDREN'S FAIRY TALE “OYU KHAN
AND ZHOYU KHAN”: A LINGUOCULTURAL AND TRANSLATION ANALYSIS

Abstract

The article examines cultural concepts in the Kazakh children's fairy tale by Sagatbek Medeubekuly
Oyu khan and Zhoyu khan from the standpoint of linguistic and cultural analysis and translation
analysis. The relevance of the study is due to the need to study the methods of transmitting national-
cultural information in the process of translating works of art for children, since the fairy tale is an
important means of preserving and broadcasting the cultural memory, traditions and value
representations of the people. The purpose of the study is to identify and analyze the cultural concepts
presented in the fairy tale, as well as to determine the features of their transmission in translation into
Russian and English. The main areas of research are the study of the language representation of cultural
units, the analysis of their conceptual, figurative and value components, as well as the determination of
the degree of preservation of the cultural specifics of the original text. The research methodology is
based on the application of descriptive, comparative, linguocultural and translation analysis methods. As
a result of the study, three main groups of cultural concepts were identified: concepts of material culture,
socio-historical and spiritual-symbolic concepts. It has been established that during translation the
general semantic content of cultural units is preserved, however, their national-cultural and symbolic
meanings in some cases are partially transmitted. The scientific significance of the work lies in the
systematization of the cultural concepts of Kazakh children's literature and the identification of the
features of their functioning in intercultural communication. The practical significance of the study is
determined by the possibility of using the results obtained in translation studies, linguistic and cultural
studies, as well as in the study and teaching of Kazakh literature in the context of international cultural
interaction.

Keywords: cultural concept, Kazakh children's literature, cultural identity, translation, national
picture of the world
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1

«OI0 XAH MEH KOIO XAH» EPTEI'ICIHAEI'T KASAK M9JIEHU KOHIEIITIJIEPI:
JIMHI'BOMOJEHU ’KOHE AYJIAPMAJIBIK TAJIIAY

Annomayus

Maxkanana Cararoek MeneyOekyisiHbIH «Or0 xaH MeH JKoro XaH» arThl Ka3ak Oajaiap epreri-
CIHIETI MOJCHU TYXKbIPhIMIAMANIap JIMHTBOMOICHU TAJJIay JKOHE aylapMaHbl TalIay TYPFBICHIHAH
KapacThIPbULABL. 3epTTEY/IiH ©3EKTLIIr Oajaiapra apHAJFaH OHEp TYBIHIBUIAPBIH ayaapy MPOIECiHIe
VITTBIK-MOICHH aKMapaTrThl Oepy omiCTepiH 3epaeney KaKETTUIrHE HETi3JeNreH, eWTKeHI epTeri
XaJIBIKTBIH MOJICHH KaJIbIH, ASCTYpiepl MEH KYHIBUIBIKTAPBIH CAKTAY IbIH JKOHE KOPCETYIIH MaHbI3/IbI
Kypautbl OOJTBI TaObUIaAbl. 3ePTTEY/IH MAKCAThI - €PTETi/Ie YCHIHBUFAH MOACHHU TY KBIPhIMIaMaTap Ibl
aHBIKTAy JKOHE Tajjay, COHAAN-aK OJap/bl OpbIC JKOHE aFbUIIIBIH TUIIEpIHE ayAapy epeKUIeTiKTepiH
aHBIKTAy. 3epTTEyIiH Heri3ri OarbITTapbl MOACHH OIpIIKTEpAiH TULIK KOPIHICIH 3epierey, ojlap/blH
TYKBIpbIMJIAMAJIbIK, OCHHENIK >KoHe KYHIBUIBIK Kypamjaac OediKTepiH Tajjiay, COHIai-ak OacTarkbl
MOTIHHIH MOJICHH €peKIIEIITiH CaKTay JOpeXeciH aiiKpiHaay OOoJbIT TaObUIaabl. 3epTTey OliCHAMACHI
TaJay/IbIH CUIIATTaMaJIbIK, CATbICTRIPMAJIbl, TMHIBOMO/ICHH JKOHE ayJapMa dIiCTepiH KOJIaHyFa Heri3-
JenreH. 3epTTey HOTHXKECIHIIE MOJCHU TY KBIPhIMIAMATap/IbIH YII HETi3ri TOOBI aHBIKTAIIBI: Mare-
PHAIIBIK MOICHUET TYKbIPbIMIaMallapbl, QJICYMETTIK-TAPUXU JKOHE PYXaHU-CUMBOJIBIK TY>KbIPHIM-
naManap. Ayaapma Ke3iHae MOJICHH OipJIIKTEpIiH KAl MaFbIHATIBIK Ma3MYHBI CAKTAIATHIHBI aHBIK-
TaJIJIbI, alaliia oJapblH YJITTHIK-MOICHHU KOHE CHMBOJIMKAJIBIK MaHbBI3bI KEHOIp skarpainapaa inriHapa
Oepineni. JKyMBICTBIH FBUILIMA MAaHBI3IBUTBIFBI Ka3aK Oananmap oneOWeTiHIH MOICHU TYKbIPhIMIIa-
MaJlapbIH JKyHeney jKoHe ONapAblH MoJICHHETapalblK KOMMYHHUKAIHSIA HKYMBIC ICTeY epeKIIeTIKTepiH
AHBIKTAY OOJIBI TaOBLIAIBL. 3ePTTECY/IIH MPAKTUKAIBIK MAaHBI3IbUTBIFBI AJIBIHFAH HOTDKEIICPIl ayaapMa
3epTTeyNepiHe, JTUHTBUCTHKAIBIK >KOHE MOICHUETTaHY 3epTTeyNepiHAe, COHAaN-aK XalbIKapablK
MOJICHH KapbIM-KaThIHAC MOHMOTIHIHE Ka3ak 9/IeOMETIH 3epeiey MEH OKBITY/a Maiianany MYMKiH-
JIrIMEH aiKpIHAAIAb].

Tyitin ce3gep: MoneHM TYXbIpbIMAaMa, Ka3ak Oananap opedueri, MojeHu Olpereiik, ayaapma,
ONIEMHIH YITTBIK KepiHici
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TPagMLUMI M ILICHHOCTHBIX IIpeACTaBIeHUM Hapozaa. llemb ucciaenoBaHus - BBIIBUTH W IIPOAaHa-
JM3UPOBATH KYJIBTYPHBIE KOHIICMIIMH, TIPE/ICTABICHHBIC B CKa3Ke, a TAKXKE OMPEJETIMTh OCOOCHHOCTH
UX TIEpefayd B IIEPEBOJE HA PYCCKUU M AHIVIMMCKHAN sA3bIKM. OCHOBHBIMHM HAIIPABICHUSIMH HCCIIE-
JIOBaHUH SBIIIOTCS M3Y4YEHHE SI3BIKOBOTO IIPEICTABICHUS KYJIbTYPHBIX €IMHHLI, aHAIN3 UX KOHIICII-
TyaJIbHOM, OOpa3HOM M IIEHHOCTHOM COCTABJIAIOLIMX, & TAKXKE OIPEIEICHUE CTENEHU COXPaHEHMs
KyJIbTYPHOU CHEIU(UKH UCXOTHOTO TeKcTa. MeTOM0I0rusl HCCIeIOBAaHNI OCHOBaHA HA MPUMEHEHUN
OIUCATEIIbHBIX, CPABHUTEIIbHBIX, JIMHTBOKYJIBTYPHBIX U IEPEBONYECKUX METOAOB aHaNn3a. B pe3ynb-
TaTe MCCIEeNOBaHMs ObLIM BBIAEIECHBI TPU OCHOBHBIE TPYMIIBI KYJIbTYPHBIX KOHIIEHIIMIN: KOHLICTIIIUAH
MaTEpUAIBHOW KYJIBTYPBI, COLUAIBHO-UCTOPUUECKUE U JYXOBHO-CUMBOJIMYECKUE KOHLIECHIUU. YCTa-
HOBJIEHO, YTO IIPU IIEPEBOJE COXPAHSAETCs OOLIEee CMBICIOBOE COJEP)KAaHUE KYJIBbTYPHBIX E€IUHHIL,
OJTHAKO MX HAI[MOHAIBHO-KYJIBTYPHOE U CHMBOJINYECKOE 3HAYECHUS B HEKOTOPBIX CIIy4asx NEpearoTcs
yacTuyHO. HayuHast 3HauMMOCTh pabOThI 3aKIIOYaeTCs B CUCTEMATH3alMU KYJIbTYPHBIX KOHLEMIMH
Ka3aXCKOHM JIETCKOM JIUTEpaTyphl M BBIBICHUH OCOOCHHOCTEH MX (DYHKIMOHHPOBAHHUS B MEXKKYJIb-
TypHOH KOMMyHUKaluu. lIpakThyeckas 3HAUMMOCTb HCCIIENOBAHUS OIPEHEISACTCS BO3MOYKHOCTBIO
WCIIOJIb30BAHUS IIOJIYYEHHBIX PE3YJIbTATOB B IIEPEBOMYECKUX MCCIECIOBAHUAX, JIMHIBOKYJIBTYPHBIX
UCCIIEIOBAHMSIX, a TAKXKE B N3YUYEHUU U IPENOAABaHUM Ka3axCKOH JIMTepaTyphl B KOHTEKCTE MEXKIyHa-
POIHOIO KYJBTYPHOTI'O B3aUMOJICHCTBHSI.

KiroueBble c10Ba: KyabTypHasi KOHLIEIIYS, Ka3aXCKas JETCKast JIMTEpaTypa, KyJabTypHas UIECHTHY-
HOCTb, [IEPEBO/1, HALIMOHAJIbHASI KAPTHHA MUPA

Introduction. Children's literature plays an important role in the preservation and transmission of the
cultural heritage of the people, as it reflects its traditions, values, historical memory and features of the
national worldview. A special place in it is occupied by fairy tales, which not only perform educational
and cognitive functions, but also serve as a means of transferring cultural experience from generation to
generation. Through fairy tales, artistic images and symbols, ideas about good and justice, moral
qualities of a person and national values are formed. In the context of the development of intercultural
communication, the problem of transmitting cultural specifics when translating children's literature
becomes especially urgent. The translation of the fairy tale presupposes the preservation of not only its
content, but also cultural concepts that reflect the national picture of the world and the cultural identity
of the people.

The relevance of this study is due to the growing interest in the study of cultural concepts as carriers
of national-cultural information and the need to study the features of their transmission when translating
Kazakh children's literature. The material of the study is the Kazakh children's fairy tale by Sakatbek
Medeubekuly Oyu khan and Zhoyu khan which reflected the traditional ideas of the Kazakh people
about national art, spiritual values and social relations.

The purpose of the study is to identify and analyze the cultural concepts presented in the fairy tale
Oyu khan and Zhoyu khan as well as to determine the features of their transmission in translation from
the position of a linguistic and cultural approach. To achieve this goal, the following tasks were
identified: to identify the main cultural concepts presented in the text of the fairy tale; analyze their
cultural and symbolic content; consider ways to convey cultural concepts in translation; determine the
extent to which the cultural identity of the original work is preserved.

The scientific novelty of the study lies in a comprehensive linguistic and cultural analysis of the
cultural concepts of the Kazakh children’s fairy tale Oyu khan and Zhoyu khan and the study of ways of
their transmission in translation. A special contribution of the work is to systematize the cultural
concepts presented in the work and determine their role in shaping the national picture of the world. The
results of the study allow us to establish which translation solutions contribute to the preservation of the
cultural identity of the original text, and which lead to the transformation or partial loss of cultural
meanings.

Methods and materials. The study was performed using descriptive, comparative, linguocul-
turological and translational analysis methods. The main focus is on identifying the cultural concepts
presented in the Kazakh children’s fairy tale Oyu khan and Zhoyu khan as well as analyzing the features
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of their transmission in translation and the degree of preservation of the cultural identity of the original
work.

The theoretical basis of the study is the provisions of linguoculturology and translation studies, which
consider the cultural concept as one of the key units of the national culture and language picture of the
world. According to Yu.S. Stepanov, the concept is an element of culture that reflects historical
experience, collective memory and the system of values of the people [1]. V.I. Karasik defines the
cultural concept as a multicomponent unit, including conceptual, figurative and value components that
reflect the features of the national worldview [2]. According to V.A. Maslova, language is the main
means of representing culture, since it is through language units that cultural meanings and features of
the national picture of the world are transmitted [3].

When analyzing the methods of transmitting cultural concepts, the provisions of modern translation
theory were used. P. Newmark considers culturally conditioned language units as one of the most
complex objects of translation and proposes various ways of their transmission, including transliteration,
tracing, descriptive translation and the use of the functional equivalent [4]. M. Baker emphasizes that
when translating culturally significant units, it is necessary to take into account not only their linguistic
meaning, but also the cultural context in which they function [5]. In turn, L. Venuti identifies two main
translation strategies - forenization and domestication, the choice of which determines the degree of
preservation of the national and cultural specifics of the original text [6].

The research material is the Kazakh children's fairy tale by Sagatbek Medeubekuly Oyu khan and
Zhoyu khan. The Kazakh, Russian, and English versions were written by Sagatbek Medeubekuly. The
object of research is cultural concepts reflecting national values, traditions and features of the Kazakh
language picture of the world. The subject of research is the methods of their language representation in
the original text and the features of transmission in translation.

Empirical material includes cultural concepts that are important for revealing the content of the fairy
tale and shaping its national and cultural specifics. For the analysis, language units were selected that
have cultural and symbolic significance, as well as reflecting the traditional ideas of the Kazakh people.
Particular attention is paid to the concepts of oyu and khan, which are key to understanding the artistic
intent of the work and represent national cultural values.

The selection of material was carried out according to the following criteria: the presence of cultural
and symbolic significance, connection with the national picture of the world, the importance of the
concept for revealing the content of the work, as well as the features of its transfer in translation.
Comparative analysis made it possible to determine the main ways of transmitting cultural concepts and
to identify the degree of preservation of their national-cultural content in the translated text.

To systematize the material, cultural concepts were divided into three main groups: concepts of
material culture, reflecting traditional art, household objects and elements of the traditional way of life
of the Kazakh people; socio-historical concepts related to historical memory, social relations, traditional
structures of power and cultural norms; and spiritual and symbolic concepts representing beliefs, values,
aesthetic ideals and the national worldview. This classification allows us to comprehensively study the
features of the representation of cultural concepts in an artistic text and determine the role of translation
in preserving the cultural identity of Kazakh children's literature.

Results and Discussion. This section presents the results of the analysis of cultural concepts
identified in the Kazakh children’s fairy tale by Sakatbek Medeubekuly Oyu khan and Zhoyu khan and
their transmission in translation. The study is aimed at identifying ways of linguistic representation of
culturally significant units that reflect the national picture of the world, traditional values and features
of Kazakh culture. During the analysis, the main concepts related to the material, social and spiritual
culture of the people were identified, as well as the features of their preservation, transformation or loss
during translation were considered.

The identified cultural concepts were divided into three main groups: concepts of material culture,
reflecting traditional art, household items and elements of the traditional way of life; socio-historical
concepts related to the system of public relations, historical memory and cultural traditions of the
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Kazakh people; as well as spiritual and symbolic concepts representing values, beliefs, aesthetic ideals
and the national worldview.

The analysis was carried out taking into account three main components of the cultural concept:
conceptual, figurative and valuecomponents, proposed in the framework of the linguocultural approach.
Particular attention was paid to the concepts of oyu and khan, since they are key elements of the
semantic structure of the fairy tale and reflect the features of the Kazakh cultural identity.

Comparative analysis of the original text and translations made it possible to identify the main
translations strategies used in the transmission of cultural concepts, including transliteration, calquing,
explication, generalization and adaptation. The use of these strategies shows how fully the cultural
content of the original is preserved and how it is adapted for the reader of another language culture.

The first group includes concepts related to material culture, which represent traditional objects,
elements of everyday life and artistic symbols of the Kazakh people. These concepts reflect the
historical experience and way of life of the people and often contain meanings beyond their direct
lexical meaning. Their translation requires not only the transmission of semantic content, but also the
preservation of cultural associations associated with the original concept. Concepts of material culture:

Example 1: Ceipmak (Kazakh) — xoBep (Russian) — carpet (English)

The concept of ceipmax is one of the most significant elements of the material culture of the Kazakh
people. Ceipmax is a traditional felt carpet decorated with national ornaments, which reflects the features
of a nomadic lifestyle, folk arts and crafts and aesthetic representations of Kazakhs. In the fairy tale, this
concept performs not only the function of a household item, but also acquires symbolic significance,
since it is on the surface of the ceipmak that the events of the work are displayed, which emphasizes its
role as a carrier of cultural memory.

In the Russian translation, the concept is conveyed by the word xosep, and in the English - carpet.
Both options retain their main substantive significance, but do not convey the national and cultural
specifics of the concept of ceipmax. The translation loses information that this is a traditional felt product
with a national ornament, which is of particular importance in the culture of the Kazakh people. Thus,
the translation retains the denotative meaning of the concept, but its cultural content is only partially
transmitted.

Example 2: Oro-xar (Kazakh) — mucemo (Russian) — letter (English)

The concept of oro-xar refers to important elements of the material and artistic culture of the Kazakh
people. This concept is associated with traditional ornamental art, in which patterns perform not only a
decorative function, but also convey cultural representations, aesthetic values and symbolic meanings.
Kazakh ornament is part of the national cultural memory, since it reflects the people's ideas about
nature, harmony and the world around them.

In the fairy tale, oro-xar is not just an image or pattern, but an element associated with the traditional
system of symbols and the artistic thinking of the Kazakh people. It reflects the connection between
material culture and spiritual ideas, since ornament in the Kazakh tradition has a certain semantic
content.

In the Russian translation, this concept is transmitted as mucemo, and in the English translation -
letter. This correspondence preserves the literal meaning of the word as message, but leads to a change
in the cultural meaning of the original. In Kazakh, the oro component is associated with the concept of
ornament and decorative pattern, while the words nucemo and letter are perceived as a written message.
Thus, during the translation, a semantic transformation occurs: the idea of transmitting information
remains, but the connection with the traditional ornamental art of the Kazakh people is lost.

Example 3: Ak tyiie coiibin (Kazakh) — B xkepTBY npuseciu 6emoro Bepomroaa (Russian) — killed
a white camel (English)

The concept ak Ttyiie coiibin refers to the traditional ritual culture of the Kazakh people and reflects
ideas about significant events, hospitality and special respect. Literally, this expression means to
slaughter a white camel but its cultural significance goes beyond the usual sacrifice of an animal. In
traditional Kazakh culture, white symbolized the purity, well-being and special significance of the
event, and the camel was perceived as a valuable animal associated with prosperity and well-being.
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Therefore, the expression ak Tyiie coiibim Was used to refer to a particularly solemn occasion when a
great sacrifice was made or an important event was celebrated.

In the fairy tale, this concept conveys the idea of a great celebration and expression of respect
through the traditional rite. In the Russian translation, it is conveyed as B >kepTBy mpuHecn 0€I0ro
BepOmoza, and in English - killed a white camel. The Russian version more accurately preserves the
ritual nature of the action thanks to the phrase sacrificed, while the English translation conveys only the
literal meaning of the action - killing an animal. As a result, the English version partially loses the
cultural component of the concept associated with the symbolism of white, the tradition of sacrifice and
the significance of the event in Kazakh culture. Thus, the translation preserves the actual content of the
expression, but does not fully convey its cultural and symbolic meaning.

Thus, an analysis of the concepts of material culture shows that during translation in most cases their
main substantive significance is preserved, however, the cultural, historical and symbolic component is
not fully transmitted. Units such as ceipmak, oro-xat and ax Tyiie coiibin contain information about the
traditional way of life, artistic culture and ritual representations of the Kazakh people. In translations,
there is a tendency to simplify or replace culturally labeled meanings with more general concepts that
are understandable to a foreign reader. This leads to a partial loss of national specificity of the original
concepts.

The second group includes socio-historical concepts related to the system of social relations, the
traditional structure of power, historical memory and cultural norms of the Kazakh people. These
concepts reflect the peculiarities of the organization of society, the idea of  status, authority and
interaction between the ruler and the people. They matter not only as linguistic units, but also as carriers
of historical information about traditions, social institutions and the national worldview. Their
translation requires the transfer of not only direct significance, but also the preservation of the historical
and cultural content associated with the original concept. Socio-historical concepts:

Example 1: J[ar, rtakceip! (Kazakh) — [lar, mosemurens! ([ar — 3To0 BockiMIaHue o
caucxoxaenun. Ooparienue K Biaasikam) (Russian) — Dat, the ruler! [Dat is an exclamation to signify
that he looked down to the ruler] (English)

The concept Jlar, Takceip! refers to the socio-speech and historical concepts of Kazakh culture
associated with the traditional system of appeal to government officials. The expression [lar, Takceip! is
a special form of appeal that was used when asking for an opportunity to express his opinion before a
khan or other high-ranking official. The word Takcsip is a respectful appeal to the ruler, emphasizing his
high social status. Thus, this concept reflects not only the speech formula, but also the peculiarities of
hierarchical relations in traditional Kazakh society.

In the fairy tale, the expression Jam, maxceip! is used as an appeal to the khan and conveys the
situation of interaction between the representative of the people and the authorities. In the Russian
translation, it is conveyed as Jlar, mosenmurens! and in English - Dat, the ruler! The Russian version
partially retains the social connotation of the appeal thanks to the word overlord, but the meaning of the
word remains incomprehensible without additional explanation. The English translation retains the Dat
form, but its meaning also requires explanation for a foreign reader.

Thus, during translation, the external form of circulation is preserved, but its historical and cultural
function is not fully transferred. For a reader of another culture, expression can only be perceived as an
ordinary appeal to the ruler, without understanding the traditional model of communication between the
subject and the khan.

Example 2: Xan ketepin (Kazakh) — mocaammu (Russian) — escorting (English)

The concept xan ketepin refers to socio-historical concepts and reflects the traditional system of state
power of the Kazakh people. This expression is associated with the ancient rite of election and
proclamation of the khan. Literally, it means raise the khan but in a cultural context it denotes the
process of recognizing a person as a ruler and his official elevation to the khan's throne. This rite was of
great public importance, since it symbolized the recognition of the khan's power by representatives of
the people and the unification of society around the new ruler.
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In the fairy tale, the expression xan ketepin is associated with the establishment of the status of the
ruler and reflects the traditional idea of the legitimacy of power. In the Russian translation, this concept
is transmitted as mocamuam, and in the English - escorting. Both options do not convey the historical and
cultural significance of the original expression. The words nocagumu and escorting describe only the
physical action, but do not reflect the ritual of the election of the khan and its symbolic significance.

Thus, when translating, only the superficial significance of the action is preserved, while the socio-
political content of the concept is lost. For a complete understanding of this expression, a foreign reader
needs an additional explanation, since xau ketepim is not just a description of movement or action but a
reflection of the traditional model of power and the historical memory of the Kazakh people.

Example 3: Ak opzaa (Kazakh) — Genas ropra (Russian) — white yurta (English)

The concept Ak opaa refers to socio-historical concepts and reflects the ideas of the Kazakh people
about power, statehood and the traditional organization of society. In Kazakh culture, the horde was not
just a dwelling, but a symbol of the political center, the place of stay of the ruler and the center of state
power. Component ax (white) also has special cultural significance and is associated with ideas about
purity, well-being, respect and high status. Thus, Ak opma has not only substantive but also symbolic
meaning.

In the fairy tale, this concept is associated with the image of the khan's power and the space in which
the interaction of the ruler and the people takes place. In the Russian translation, Ak opxa is transmitted
as Oenas ropra and in the English - white yurta. These options retain the external meaning of the
concept, conveying the image of a traditional home, but do not fully reflect its historical and social
function. For a foreign reader, a yurt can only be perceived as an element of the life of a nomadic
people, while in the original Ak opna it is associated with the idea of power, status and state structure.

Thus, the translation retains the material component of the concept, but its socio-historical
significance is partially transmitted. This example shows that when transferring culturally labeled units,
a literal translation can retain its shape, but lead to a weakening of the symbolic content of the original.

Thus, the analysis of socio-historical concepts shows that these units are associated with the
traditional system of power, social relations and the historical memory of the Kazakh people. The
concepts considered reflect the peculiarities of interaction between the ruler and the people, ideas about
status, power and social structure. When translated, their primary meaning may be preserved, however,
historical context and cultural function are often transferred in part or lost. Examples of [lar, Takcoip!
Xan xetepin and Ak opaa demonstrate that the transfer of socially significant concepts requires not only
linguistic correspondence, but also the preservation of their historical and cultural content.

The third group includes spiritual and symbolic concepts related to beliefs, value representations, the
traditional worldview and aesthetic ideals of the Kazakh people. These concepts reflect the spiritual
experience of the people and convey ideas about life, death, nature, supernatural forces, as well as the
connection between the world of people and the world of ancestors. Their meaning goes beyond direct
lexical interpretation, since they contain cultural symbols and associations formed within the framework
of the traditional picture of the world of the Kazakh people. Translation of such concepts requires not
only the preservation of their linguistic meaning, but also the transmission of their symbolic and cultural
content. Spiritual and symbolic concepts:

Example 1: Oro (Kazakh) — y30p (Russian) — pattern (English)

The concept of oro is one of the key spiritual and symbolic concepts of Kazakh culture and occupies
an important place in the traditional worldview of the people. Literally, the word means a pattern, an
ornament, but its cultural content is much wider. Kazakh ornament is not only an element of decorative
art, but also a system of symbols through which people's ideas about nature, harmony, beauty and the
world around them are transmitted. Each element of the ornament can have a certain semantic meaning
and reflect the historical memory and aesthetic values of the Kazakh people.

In the fairy tale, the concept of oro is of particular importance, since it is associated with the name of
the main character Oyu Khan and is one of the central symbols of the work. Through this concept, the
connection between art, cultural identity and national identity is revealed.
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In the Russian translation, oro is transmitted as y3zop and in English - pattern. Both options retain the
main meaning of the ornamental element, but do not fully convey the cultural and symbolic content of
the original concept. The words y3op and pattern are perceived as a general designation of a drawing or
decorative element and do not reflect the national specifics of Kazakh ornamental art.

Thus, the translation retains the external meaning of the concept, but its cultural and symbolic
component is partially transmitted. The concept of oro demonstrates that some elements of national
culture require not only linguistic conformity but also the transmission of cultural associations
associated with them.

Example 2: O6xbutan (Kazakh) — npakon (Russian) — dragon (English)

The concept of oGxbuian refers to spiritual and symbolic concepts and is associated with the
mythological ideas of the Kazakh people. In traditional culture, the image of the snake has complex
symbolism and can be associated with ideas about supernatural forces, danger, wisdom and protection.
In Kazakh folklore, a6>xbutan is @ mythological image that differs from an ordinary snake and belongs
to the sphere of folk beliefs and legends.

In the fairy tale, this concept is used to create a mythological atmosphere and enhance the imagery of
the narrative. The image of oGxsutan performs not only a descriptive function but also reflects the
features of the traditional worldview in which real and supernatural elements are closely related.

In the Russian translation, the concept is transmitted as npakon and in the English - dragon. These
variants make the image more understandable for the reader of another culture, since the dragon is a
well-known mythological creature. However, this replacement leads to a change in the original cultural
meaning. In the European tradition, the image of the dragon has its own mythological characteristics,
which may not coincide with the ideas associated with the o6xsu1an in Kazakh culture.

Thus, the translation retains a general idea of the mythological creature but leads to cultural
adaptation of the image. The national specificity of the concept is partially lost, since the original
Kazakh mythological image is replaced by a symbol more familiar to a foreign reader.

Example 3: XKans! pyxka, ToHi apyakka aitHamasl (Kazakh) — nyma oraenunack ot tenma (Russian)
— soul has separated from his body (English)

The concept of sxansl pyxka, ToHI apyakka aiHaiae! refers to spiritual and symbolic concepts and
reflects the traditional ideas of the Kazakh people about the soul, death and the transition of a person to
another world. This expression is based on the national picture of the world, in which a person consists
of spiritual and bodily principles. The components pyx and apyak have deep cultural significance and
are associated with beliefs about the continuation of human existence after death and the connection
between the world of the living and the world of ancestors.

In the fairy tale, this concept is used to convey the idea of a spiritual transformation of a person after
death. The expression not only describes the physical cessation of life, but also reflects the traditional
understanding of the transition of the soul into a state of spirit and connection with the world of
ancestors. Thus, it is the bearer of the spiritual ideas of the Kazakh people.

In the Russian translation, this concept is conveyed as aymia otaenuiace ot tema and in the English -
soul has separated from his body. Both options retain the basic idea of separating soul and body, but
they do not fully convey the cultural content of the original. The translations lack such significant
elements as the concepts of pyx and apyaxk related to the idea of spiritual heritage and veneration of
ancestors.

Thus, the translation conveys the general meaning of the expression, but its national-cultural and
spiritual component is partially lost. This example shows that concepts related to the worldview and
traditional beliefs of the people are the most difficult to translate, since their meaning goes beyond direct
linguistic correspondence.

Thus, the analysis of spiritual and symbolic concepts shows that these units are most closely related
to the traditional worldview, beliefs and value representations of the Kazakh people. The concepts
considered oro, a0>kpiTan and skaHbI pyxKa, TOHI apyakka ainamael demonstrate that their meaning goes
beyond direct linguistic content and includes a complex system of cultural symbols and associations.
During translation, the general semantic meaning of these units is preserved, however, their national-
135




Ab6aii amvinoazer Kaz¥I1V-niy XABAPLBICHI « Qunonoeus evinsimoapuly cepuscol, Ne3 (97), 2026 orc.

cultural and symbolic components are often partially transmitted. This confirms that spiritual and
symbolic concepts are one of the most difficult to translate, since they require taking into account not
only the language, but also the cultural context of their formation.

The analysis shows that the transfer of Kazakh cultural concepts in translation depends on the type of
concept. Material concepts are usually preserved at the level of direct meaning, while socio-historical
and spiritual-symbolic concepts require additional cultural explanation, since they are associated with
national traditions, historical memory and the worldview of the people.

Conclusion. The study showed that cultural concepts in the Kazakh children's fairy tale Oyu khan
and Zhoyu khan are important elements of the national picture of the world and reflect the traditions,
values, historical memory and spiritual representations of the Kazakh people. Analysis of the material
confirmed that these units act not only as linguistic means of expressing the content of the work, but
also as carriers of cultural information, symbolic meanings and national identity.

During the study, three main groups of cultural concepts were identified: concepts of material
culture, socio-historical concepts and spiritual-symbolic concepts. It has been established that the
features of their transfer in translation depend on the nature of the concept itself. Concepts of material
culture in most cases retain their substantive significance, but their national-cultural specificity is not
fully transmitted. Socio-historical concepts require taking into account the historical context, since they
are associated with the traditional system of power, social relations and social norms of the Kazakh
people. Spiritual and symbolic concepts are the most difficult to translate, as they include elements of
the traditional worldview, mythology and value system of culture.

Comparative analysis of the original text and translations revealed the main ways of transmitting
culturally marked units: transliteration, descriptive translation, generalization, adaptation and tracing. It
was found that the use of these strategies allows you to preserve the main content of the text, but in
some cases leads to a partial loss of the symbolic and cultural components of the concept. This is
especially manifested when translating units associated with historical realities and spiritual
representations of the Kazakh people.

Thus, the study confirmed that an adequate translation of cultural concepts requires taking into
account not only their linguistic meaning, but also the cultural context of functioning. The
linguoculturological approach allows us to identify the deep meanings of nationally marked units and
determine the degree of preservation of cultural specifics when translating an artistic text.

The results obtained can be used in further research on linguoculturology, translation studies and the
study of Kazakh children's literature in the aspect of intercultural communication.
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