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MAGICAL GESTURE IN THE SIGN CULTURAL AND NATIONAL SPACE
OF UKRAINIAN AND RUSSIAN PHRASEOLOGY

Abstract

The article is devoted to the study of the internal form, semantics, pragmatics and actual use of
gestures in phraseology in the conditions of linguocultural contacts. The internal form of a
phraseological unit may contain traces of deep layers of universal and national culture, thus acquiring
cultural connotation, which is understood as the interpretation of the denotative or figuratively
motivated (quasi-denotative) aspects of the meaning of a phraseological unit in the categories of
culture. In the focus of attention are the stable phraseological units with the component “fig” in
Ukrainian and Russian phraseology. The history of the gesture, its symbolism, its role in the
composition of phraseological units, semantics and specificity of its use are studied on the material
of the compared linguocultures. The name of the unique transcultural magic gesture consisting of a
single word-sign, which has so firmly taken root in many cultures of the world, turned out to be the
semantic core and the semantic centre of many phraseological phrases of closely related languages
with figurative and situational motivation. The study was carried out on the practical material of
dictionary articles and mass media.

Keywords: gesture phraseology, component “fig”, semantics, pragmatics, transcultural, national
and cultural specifics

Apxaneenvckas A.M.
Onomoyy Kanacvinoaewt Ilanayxuii ynugepcumemi
Onomoyy, Yexus Pecnybnuxacol
e-mail: alla.arkhanhelska@upol.cz

YKPAHUH KI9HE OPBIC ®PAZEOJOI'U3M/JIEPIHIH CUMBOJIIBIK-M9JIEHHU
KOHE YJITTBIK KEHICTIIT'THAEI'T CUKBIPJIbI KUMBbILJI

Anoamna

Makasia TiIIIK j)KOHEe MOJIeHU OaifmaHbicTap sKaraaiblHaa (hpa3eoaoru3maepaeri biM-uIIapaHblH
imKi hopMachIH, CEMaHTHKACHIH, TPAarMaTHKACHIH JKOHE HAKTHI KOJIIAHBUTYBIH 3€pPTTEyTe apHaIIFaH.
®pa3zeonorusuIblK OIpIKTIH 1MIKI (POPMACH] JKANIbIaaM3aTThIK XKOHE YJITTHIK MOJICHHETTIH TepeH
KaOaTTapbIHBIH 13/16piH KaMTybl MYMKIH, HATHXKECIHE MOJIEHM KOHHOTalMsFa ue Oonaibl, Oy
(bpa3eonorusbIK OIpIIKTETi MaFbIHAHBIH JIEHOTATUBTI HeMece OeiHemni yoKIi (KBa3HIEHOTATHUBTI)
KaKTapblH TYCIHIIpY JeN TYCiHLIedl. MOJeHH KaTeropusiap. Herisri Hazap ykpauH >KOHE OpbIC
bpazeosnoru3MaepiHaeri «aylis» KOMIOHEHTI O0ap TypakThl (pa3eosoTHUsUIbIK —OipiikTepre
aynapeiianel. CanbICTBIPBUTFAH JIMHTBUCTUKAIBIK MOJICHUETTED MaTepHajiapbl HETI3IHIE BIM-
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WIIApaHbIH TapUXbl, OHBIH CHUMBOJHU3Mi, (Ppa3eo’OrusIbIK OipIIKTepAiH KyYpaMBbIHIAFbl peJIi,
CEMaHTHKAChl MEH KOJJIAHBLITY EpPeKIIeNIKTepi 3epTTelei. OJIEMHIH KONTereH MOJICHHETTEPiHIe
Oepik OpbIH anFaH Oip ce3ik OeNrieH TypaTbiH Oipereil TPaHCMOIEH! CHKBIPIIBI KUMBUIABIH aTaybl
YKaKbIH TYBICTAC TUIAEPMAIH KeITereH (pa3eosIOrHsUIbIK OIpIKTEPiHIH CEMaHTHUKAJIBIK ©3€rl MEH
CEMAHTHUKAJIBIK OPTAaJIBbIFBl OOJIBIN MIBIKTHI. OCHHEN OHE CHUTYAIUsUIBIK MOTHBAIUSFA e OONajbl.
3epTTey Co3liK jkaz0alapblHaH JKOHE OyKapajblK aKimaparT KypalapblHaH albIHFaH IMPAKTHKAIBIK
Matepuanaap OOMbIHIIA KYPIi3iii.

Tyiiin ce3nep: bIM-mIapa ¢Gpa3eosoTUsCH], «IyJs» KOMIIOHEHTi, CEeMaHTHKa, IparMaTuka,
TPAHCMOJICHUET, YITTHIK-MOJICHH EPEKIIeITiK

Apxaneenvckasn A.M.
Yuusepcumem Ilanayxoco ¢ Onomoyye
Onomoyy, Yexus
e-mail: alla.arkhanhelska@upol.cz

MATMYECKHUM )KECT B 3HAKOBO-KYJbTYPHOM U HALIMOHAJIBHOM
IMPOCTPAHCTBE YKPAUHCKOM U PYCCKOM ®PA3EOQOJIOTUA

Annomayus

CraThsl TIOCBSIIIEHA M3YyYCHHUIO BHYTPEHHEH (POPMBI, CEMaHTHUKH, MPArMATUKA U AKTyaJbHOTO
MCIOJIb30BaHUS JKECTOB BO (Ppazeosiornu B yCIOBUAX JTUHTBOKYJIBTYPHBIX KOHTAKTOB. BHYTpeHHss
dbopMa (pazeosiorn3mMa MOXKET 3aKII0YATh B ceOe Cliepl TIyOMHHBIX CIOEB OOIIEYeIOBEUeCKON U
HAI[MOHATILHOW KYJBTYpPBI, MpUOOpeTasi, TAKUM 00pa3oM, KyJIbTypHYI KOHHOTAIUIO, O] KOTOPOH
MOHUMAIOT UHTEPIPETALHNIO IEHOTATUBHOTO MJIM 00Pa3HO MOTHBUPOBAHHOTO (KBAa3UICHOTATHBHOTO)
aCIeKTOB 3HAUYCHUs (Ppa3eosoru3Ma B KaTeropusix KyJIbTypbl. B 1leHTpe BHUMaHUS - YCTOWYHBBIC
¢bpaszeonornyeckue eIMHUIBI ¢ KOMIIOHEHTOM «JTyJIsh B YKPAMHCKOW M pycckoi ¢pazeonmoruu. Ha
MaTepHalie COMOCTaBISEMbIX JIMHIBOKYJIBTYp M3ydaeTcs MUCTOpPUs JKECTa, €ro CUMBOJIMKA, POJb B
cocTaBe ()pazeoIOTU3MOB, CEMAHTHKA H CIIEIU(HUKA €r0 MCIOJIb30BaHus. Ha3BaHne yHHKAIBLHOTO
TPAHCKYJIbTYPHOI'O MarMyecKoro KecTa, COCTOSIIEE U3 OAHOT0 CJI0OBa-3HaKa, TaK MPOYHO IyCTHUBILEE
KOPHHU BO MHOTHE KYJbTYPbl MHPa, OKa3aJI0Ch CMBICJIOBBIM SIIPOM U CMBICTIOBBIM IIEHTPOM MHOTHX
¢bpazeonorn3mMon OJIM3KOPOICTBEHHBIX SI3BIKOB, UMEIOIINX 00pa3HO-CUTYaTUBHYIO
MOTHBHPOBAaHHOCTH. VccnenoBanne nMpoBeeHO Ha MPAaKTUIECKOM MaTepHhalie CIIOBAapHBIX CTaTed U
CMU.

KiaroueBble cjoBa: xectoBas (pa3eonorus, KOMIIOHEHT «IyJs», CEMaHTHKa, IMparMaTuka,
TPAHCKYJIbTypHasl, HAIIMOHAJIbHO-KYJIbTypHas crieluduka

Introduction. The study of the internal form, semantics and pragmatics of Slavic phraseological
expressions from the point of view of linguistic and cultural contacts has been. It remains a priority
direction of modern linguistics. The internal form of a phraseological phrase can contain traces of
deep layers of universal and national culture, thus acquiring cultural connotation, which is understood
as the interpretation of the denotative or figuratively motivated (quasi-denotative) aspects of the
meaning of a phraseological phrase in the categories of culture. In this case, the internal form should
be considered as a bilateral entity at the level of semantics and the form of its expression, i.e. the
original semantics of the form itself, because the form is also meaningful.

Methods and materials. Linguoculturology, which closely interacts with phraseology, tries to
explain the figurative basis of phraseological units, to find out what cultural essences are embodied
in their semantics and form, and by what means and ways they are fixed in them. A phraseological
unit's internal form can be composed of components of sign character (not in the sense that V. P.
Zhukov put into the notion of sign character of a component of a phraseological unit) [1, 36-46], but
in the sense of a sign as a symbol of certain situations, representations, emotional states, etc.),
translating the meaning of a phraseological unit into the plane of interaction between semantics and
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semiotics of its internal form components. We are talking about gesture phraseological expressions,
where the name of gesture as a component of the internal form has powerful cultural connotations
and is a centrally forming element of both formal and semantic space of the phraseological unit.

In gesture, phraseological expressions as a prototypical situation are a sign of non-verbal
communication, a unit of a special semiotic system, which has, like all signs, a plan of expression and
a plan of content. The plan of expression is the external structure of the gesture, and the plan of
content is the information that is subject to visualisation within the boundaries of a specific
communicative situation. Due to the typification of a gesture, the connection between its expression
plan and the content plan becomes conventional, because, in the process of communication, it is
firmly ‘tied’ to a communicative situation of a certain character. Unlike the linguistic system, where
the asymmetry of the language sign stimulates the development of language, contributing to the
expansion of its capabilities to express an unlimited number of thoughts and appropriate responses to
a huge number of new and new situations, the system of non-verbal means of communication includes
a limited number of units, and the phenomenon of asymmetry of the signifier and signified is very
weakly manifested here [2, 90-94]. A non-verbal sign as a symbol of a certain situation in a particular
linguoculture most often has one or a very limited number of meanings.

The linguistic (verbal) representation of the human inner world is characterised by synsemantism
— the insufficiency of linguistic expression to convey emotional states, and, consequently, the
actualisation of a whole complex of means, among which gesture has an important place. It is known
that non-verbal communication differs from verbal communication both by means and form of their
expression. In this case, these two types of communication closely interact: non-verbal
communication often serves to strengthen the verbal sign, and non-verbal sign sometimes fully takes
over the functions of the verbal. Gestures, or kinesic means of non-verbal communication, as
expressive-expressive movements most often reflect the emotional state of the addressee, and his
intentions and serve as a means of their expression. Gestures broadcast a wide range of
communicative codes and symbols in every culture.

Results and discussion. The hand has a special place in the system of non-verbal communication.
Various positions of the hand (hands), and fingers of the hand are a unique means of transmitting
information, different states, and human attitudes to the facts of the extra-linguistic world. There are
more than 2 thousand symbolic hand gestures in other cultures. Such gestures can be transcultural,
intercultural and intracultural, in general, they are commonly used, communicatively acceptable and
non-conflictogenic. However, there are some gestures that in different cultures are orientated towards
a conflict situation, are incorrect in ‘normal’ communication or are considered indecent. Such
gestures in many nations of the world include dulya, aka shish, kukish, figa, euphemistically a
combination of three fingers.

We have different opinions about the status of this gesture in “cultural” intracultural and
intercultural communication. For example, in one of the “Dictionaries of Symbols”, we read: “The
kukish gesture is a figure of three fingers: the finger of Mars is placed between the fingers of Saturn
and Jupiter. Earlier this gesture was considered like a magical amulet, nowadays it denotes a meta-
gesture of refusal” [3], and the “anti-etiquette” of the gesture is left without attention. A. K. Baiburin
and A. L. Toporkov, on the one hand, write that “a demonstrated fig is perceived as a direct insult”,
on the other hand, conclude: “The change of the cultural context and the general deritualisation of
everyday life has led to the fact that the kukish is gradually ceasing to be understood as an indecent
gesture” [4, 103-104]. E. Levkievskaya reads: “According to the rules of etiquette, a kukish is an
obscene gesture intended to insult and humiliate the one to whom it is shown, as well as a way to
express extreme rejection, sharp refusal mixed with disdain” [5, 10], [5, 26-27]. The authors of the
“Dictionary of Russian Sign Language” write about this gesture as rude and used by children and
communicators with a low cultural level. It reduces the status of the addressee, and in this case, it is
especially rude and offensive, so it is condemned not so much by etiquette, but by ethical norms. In
many cultures, this gesture is forbidden outside of specially specified situations [6, 101-102]. The
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statement on the pages of “Metagazeta™: “Nowadays “shish” (figa) in Russia, as a rule, has no
offensive or vulgar meaning” (http://magazeta.com/2008/06/chinese-fuck-you/). We find a similar
idea in the works of Ukrainian authors, in particular N. Makhniy: the Russians use dulya as mainly a
childish offensive gesture, something like sticking out one's tongue [7].

It is curious that the manuals on Ukrainian communication etiquette and behavioural culture do
not mention dulya as a non-verbal anti-etiquette sign for unknown reasons [8], [9], although,
according to our data, this magical gesture in terms of its use in modern Ukrainian society breaks all
records [10, 10-66]. According to linguo-country dictionaries, we do not find it among the gestures
characteristic of Russians' communication [11].

Of course, this gesture, known in both Ukrainian and Russian culture, is indecent, all thanks to its
primordial phallic symbolism. Only inattention to this fact can lead one to think that it is no longer
recognised as indecent in modern society.

Initially, dulya is a magical symbol, a means of non-contact influence on the interlocutor and the
surrounding world. In the most ancient ideas of man magic possessed both word and gesture.
Scientists consider the dulya to be the oldest phallic sign, apotropaic: it “diverted trouble”. According
to Academician V. Peretz, the dulya was a symbol of a pagan deity protecting from evil spirits,
unclean power, evil eye and witchcraft. It was believed that the unclean force, spirits, demons, and
S0 on. - are sexless creatures, so they are afraid of any sexual innuendo [12]. In Slavic folk culture,
dulya (shish, kukish) had the character of an amulet. To strengthen the protective and healing
“influence” of dulya, the gesture itself, its name and image (amulet) were used, the openly shown
dulya from the left and right hand, two dulyas and dulya “from under the floor” were combined in
different ways.

The dulya (shish, kukish) is a gesture known to many cultures, where its semantics vary in an
extremely wide range - from a cruel sexual insult (Arab countries) to a warning that a representative
of the most ancient profession is ready to serve a client (Japan) or a man is going to milk a goat (India)
[10, 19-21]. This gesture is mentioned in Dante's “Divine Comedy”: “Po okonchanii rechi, vskinuv
ruki / I vypyativ dva kukisha, zlodei / Voskliknul tak: Na, Bozhe, obe shtuki!” (Ad. transl. by M.
Lozinskii).

Ethnosemantics of dulya in different nations can become a significant problem in intercultural
communication: here its erroneous interpretations are possible due to the visual coincidence of the
gesture. In Ukrainian and Russian cultures such as Slavic and “dulenosnykh” there can be no such
error. However, a detailed study of the transformations of the dulya image in Ukrainian linguoculture
and Ukrainian phraseology in particular leads to the idea that the dulya in the linguistic consciousness
of Ukrainians and Russians has a different status. In Ukrainian society, dulya is surrounded by such
a peculiar and powerful background halo that the comparison of this gesture as a component of
Ukrainian and Russian phraseological expressions can be interesting. In the report, the object of
comparison will be dulya, although in Ukrainian we have other equivalents of dulya - figa and
kombinatsiia z tryokh paltsev (expressions that are practically not used in comparison with dulya), in
Russian - shish, kukish, figa, combination of three fingers. It should be noted that in Russian the
synonyms shish, kukish, and figa differ in their compatibility, formal and meaningful properties, and
word-formation potential [13, 11-20], [14, 23-30]. A special place among the “record holders” of
word formation belongs to fig, which, according to L. Voborzhil’s observations of the National
Corpus data [14, 24], has given rise to 60 derivative units of the substantive, adjectival, adverbial,
and verbal types. It should be noted that this list accidentally did not include the feminative pofigistka
(from pofigist) and fig-vam (This is an Indian national folk hut called “fig-vam” an aphorism from
the beloved cartoon “Winter in Prostokvashino™), which are quite common today. It is noteworthy
that all derivatives carry a powerful emotional-expressive charge, but only a few derivatives of fig
are oriented toward a positive assessment (ofigitelno, ofigenno, ofigenskiy) [14, 30]. For the “purity”
of the experiment, we focus on the comparative study of phraseological expressions with the
component dulya, using the principle of one-line comparison (according to R. Sternemann), in which
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one of the languages will play the role of tertium comparationis: in our case - Ukrainian. The choice
of this direction of comparison is not accidental.

Let’s start with the fact that another name for this well-known gesture, the fig sign (dulya), was
obviously borrowed by the Russian language from Ukrainian. Our linguistic “investigation” of how
dulya entered the Ukrainian language revealed the following. According to etymologists, dulya
(bdulya, gdulya) ‘possibly related to dulya, a type of pear (¥*ksdulja <* ksdunja, originating from
Latin cydonea (mala) which in turn is borrowed from Greek kvdmvio pada), used in a figurative sense
[15, 144]. Researchers consider the word dulya to be an indirect borrowing in Russian from Polish
[16, 192] and date its appearance in the Russian language in Shansky’s Concise Etymological
Dictionary of the Russian Language to the late 18th century however, our observations show a
different picture. This word first entered the Ukrainian language. Dictionaries of the Ukrainian
language from the 14th-15th, 16th, and the first half of the 17th centuries (Slovnyk Staroukrayinskoyi
Movy XIV-XV, Slovnyk Ukrayinskoyi Movy XVI — Pershoyi Polovyny XVII) do not confirm this unit.
However, after 1720, in the books of the Cossack courts of Hetmanate, Prof. N. Yakovenko finds the
phrase “He oboponums mebe mesiii cemvman, CKypsuil cum, oco uomy oyis!”.

In the second half of the 18th century, we find the word dulya in the meaning of “shish” in 1.
Kotlyarevsky's (Sobranie Malorossiyskikh slov). The dictionary of P. Biletsky-Nosenko (Slovnyk
Ukrayinskoyi Movy) in 1840-1842 records two phraseological phrases with the component dulya:
éxonus oymo ‘you will get nothing’ u mxnynu oynio ‘refused’. However, here we also find fikga
(khviga) in the meaning of ‘shish, kukish’ — mxuynu xeuey ‘to give shish’ (in Germ. Felge). Later, the
dictionary of B. Grinchenko (1907) already contains the word dulya in the meaning ‘KyKuIIrb, HIHAIID’
[kukish, shish]. Nevertheless, in the Dictionary of the Living Colloquial Language by D.
Yavornytskyi (1920) we have only the adjective dulnuvatiy ‘similar to a dulya (pear)’.

In Russian, even V. I. Dal's dictionary (Tolkovyi Slovar Zhivogo Velikorusskogo Yazyka) does not
yet record this word in another meaning than ‘pear, kukish (pear)’, and only in D. Ushakov's (Tolkovyi
Slovar Russkogo Yazyka) dictionary the word dulya has the figurative meaning ‘kukish, fig’. M. L.
Mikhelson's dictionary, on the contrary, records the presence of this component, though only in two
units: oyiro noonocums and oy noo noc. There are good reasons to assume that Russian borrowed
dulya from Ukrainian. At the same time, Russian had ‘its own’ words for this gesture - shish, shishok,
kukish (figa is borrowing through Polish figa from vige, figa from Lat. ficus and also without
figurative meaning). It is unclear how Ukrainians themselves called this gesture before the Ukrainian
language borrowed the word dulya. The Russian names shish, kukish are attested in Ukrainian paremi
only in isolated cases: Komy knuw, a komy wuw!; deceptive gifting in a conspiracy against barley on
the eye Sluminens, suminenb, Ha ToO1 kyxuw! 11lo xodenr, Te i kynuir. KoOwiky kymuir, KoOuika
3[I0XHE, a TUMiHb YCOXHE; Juminb — suminw, na mobi kykuw! There is no doubt that this gesture had
been widely used by the Ukrainian people before (comp. [Jamu oymo 6 kuweni; JJamu oynio uepes
kuwento, I'ope mobi, sone, konu mebe koposa kone. I ope mobi, uonosive, Konu dHciHka mooi Oyui
muue!; QOHIEI PYKOIO 300P0BKAEMBCA, OpY2oto — Oyato nokasye, Tu iomy medy, a i modi 0y,
Hyna ne yubyns — oui e euicmo,; L{ubynvky, oynio, xeuey dame nio Hic; 3a0yow nacowyi, naciin ma
yubynro, a 3a 2ipKy meorw npayro 6izbmu nio xic oymwo!; Komy manan, momy i oyns; He wmyka
CNpasHuKy oamu Oyuo 8 Kuuteni, Jlicmamu Oyuo 3 MaKkom, ma we i 3 nacmepnaxom etc.). Russian
names of gesture dulya, shish, and kukish are not recorded in the composition of modern Ukrainian
phraseological expressions.

According to our observations, dulya today can be attributed to the signs of Ukrainian
linguoculture: it is equated to national, nation-forming and people-protecting symbols, signs of
Ukrainian mentality, to the instrument of the struggle for independence, etc. It is an existential symbol
of Ukrainian self-consciousness, which has all the features of a national-cultural concept with clearly
delineated subconcepts, oy 6 kuweni, 06min Oyasimu, Oy CYCIO08I Ta OOHIEID PYKOIO
300poskaemucs, Opyzoro — oyai muye [10, 37-54]. In Ukrainian linguoculture, not only the unclean
force, which should be afraid of dulya, is given a dulya: here devils also poke dulya, generous, huge,
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which cannot be shat on in a week, and special: “The devil's paw is six-fingered, and not just one, but
two fingers stick out of the offensive figure, and both of them move in a non-human way” (G.L.Oldi.
Rubezh).

Ukrainians poke each other's dulyas with enthusiasm, selflessness and lust, and they always return
other people's dulyas in good order. In contemporary word usage, we find the following attributes of
the dulya: national, miraculous, blessed, cherished, noble, great national, dulya of truth, conscious
Ukrainian, dulya “on the right side of the barricades”, OUR (as an antithesis to IXHbOMY [THEIR]
(read: Russian) kukish). Dulya is an anthropomorphised symbol. Ukrainians have the dulya:
MOBYA3HA, NPOMOSUCIA, MEePOad, NAKIUBA, CRIMHILA, KUMEHbKO8A, HAXAOHA, 8eceld, CYMHA, IIHUBO-
bauoysca, wupa, 3 iCKOpKoio, 2apua, eoroxama, sukpymacucma. But it also comes 3 xeocmom [with
a tail]. It has a colour and taste: Benuka nomapanuesa Oyus, 6ino-6rakumua, CMayHa, cor00Kda,
conona. It can be made [with] 3 maxom, 3 uepeonum makom, 6e3 maky, 3 MaKko8uUM 3epPHAMKOM, 3
maciom, 6e3 macia, 3 IAMRAOHUM MACIOM, 3 poO3unKoio, 3 nepyem, 3 mmunom. In the Ukrainian
community of speakers, dulya can be oamu (0asamu), muysmu (muyonymu), kpymumu (ckpymumau),
cknaoamu (cknacmu), nokazysamu (noxkasamu), nacmasnamu (Hacmasumu), beamu, nxamu, 2Hymu,
eninumu, eyiiumu, 3acéimumu, 3asecmu (3asooumu) and addressed to copobysim, copokam, éoponanm,
cobaxam, nucuyi, conyio, 8impy, Hcummio, cmepmi, 00Ji, ACHIU 30pi, GIMYU3HI, HedYeaM, CAMOMY
co0i, bnudNCHbOMY, cycioam, 60po2am, YCim RIOO3PIIUM CYO €Kmam, MOCKAISAM, POCICbKOMY
KYJLaKosL, yentonimy, Kpemy, 2iamypy, 3ausiu easi, JIyepy, and most importantly — each other.

The recipient of a dulya can oicmamu, xoBratu (rauTaT), IPOKOBTHYTH, OMPUMAMLU, CXONUMU,
83amu, nobauumu, o6HIxamu, 00au3amu, 3 icmu, NO2pU3MU, CKYWMy8amu, NOYLLY8amu, YXuiumucs
6i0 oy, and noseprnymu Oyuro t0 the person who sent it. You can nooasumucs dyneii. The location
of the dulya is also worthy of surprise: nio uic, 6 camy(10) nuxy, no éciit Mopoi, 6 oko, medxncu oui, 8
3y6u, 6 oywy, 6 nHebo (nebeca), y uiu, y monimop, y 6Oik Ko2ocw, 6 yci 6oku, y ik Pocii, y 0ix
3aoxeancvroi nanacmi. Dulya can be mamu 6 xuweni, pykasi, wmansx, y psacnux waposapax, 3a
nazyxoro, 3a CNUHOIO, Y BY3IUKY, 3a Oyuiero, Hano20mosi, CMAyHoO CKPYMUmu, MiyHo mpumamu,
HAOIlHO X08amu 8 Kuuleui, recmamuyro (cmino, piwyue, epi3Ho, 3 11000810, 3 HEHABUCMIO,
matikoma, niocmynno) Kpymumu, eirecanmuo cydyumu. And most importantly, dulyas can be
IIJIEKATH. In Ukrainian topical speech, we find the following quantitative and parametric
characteristics of it: dyzs (06 Oyai, vomupu dyni), manra Oyis, mareHvka OYisi, MAlIEHbKA OYIbKA,
ManeceHvKa Oyis, nigoyii, KPynHa, OmaKkeHHa, 300P08eHHA;, YAPCbKa; 8Cim Oyaam oyas,; 0y Kpewnio
008IHCUHOIO 8 KIloMemp; 6eude3Hd, Ha 23 MIH. 2pUeHb 0Vs, MaKa weopd, Wo i 3a muicoeHsb He
obeuouw; maka oyns, wo — o' What other nation has oyzs ecenapoonoi kpacu, the verb oyosamu
‘to exchange dulyas’, special terms “dulesoderzhaschey” communication mpumau oyai and
ompumysau oyui, oyreHoceyb ‘a person who constantly carries a dulya in his pocket’? Hawa
VKpPaiHcbKa 0Yisl — 8CIiM OYAAM OV, il KYKUWI — o MOCbKA CIOHY, Kpauje He Hanpouly8amucs. .. -
Ukrainians are convinced. That is why there is every reason to believe that the background
information accompanying the image of a dulya in the minds of Russians and Ukrainians is far from
equivalent. Can the Russians boast that they have had an inflatable dulya flying under the dome of
the State Duma building, or that MPs disperse guests on talk shows with it (like Oleg Lyashko on
Savik Shuster), or that they threaten all “dissenters” with two charmingly twisted dulyas (like Irina
Farion) at a meeting of the Verkhovna Rada? Or that traffic police officers use their dulyas as an
“alternative ID”? It's too early to put an equal sign between the Ukrainian dulya and the Russian
kukish.

Dulya, of course, has a place in Russian culture, in Russian language in Russian phraseology.
Usually Russian dictionaries equate dulya and kukish: dulya - shish, kukish. Dictionary
interpretations differ only by a remark: D.N. Ushakov’s Dictionary - fam., T.F. Efremova’s
Dictionary (Tolkovo-Slovoobrazovatelnyi Slovar), A.P. Evgenyeva’s Dictionary of Russian Langiage,
Kuznetsov’s Dictionary (Bolshoi Tolkovyi Slovar Russkogo Yazyka) — colloquial-diminutive, S.I.
Ozhegov’s Dictionary - colloquial, D.1. Kveselevich’s Dictionary (Tolkovyi Slovar Nenormatyvnoy
Leksiki Russkogo Yazyka) - coarse. In M. I. Mikhelson (Sbornik Obraznykh Slov i Inoskazaniy) oy
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noonocums [to give dulya] (allegorically) ‘to insult, humiliate (by giving a fig)’; dyr0 noo noc —
‘shish, kukish (nothing)’. In modern dictionaries dyas ¢ makxom colloquial, jokingly, ironically.
‘Absolutely nothing (V.M Mokienko, T.G. Nikitina, Bolshoi Slovar Russkikh Narodnykh
Sravneniy); completely nothing’ (Kuznetsov); ‘you'll get nothing’ (Ozhegov), 3akamumes (0ams)
oyaro 1. Sib. ‘To strike (in a ball game)’. // to whom. Obl. ‘To hit sb.” 2. Colloquial ‘The same as to
show a dulya’; mnoomecmu oynro to smb. Colloquial ‘To refuse sb. something’;
nokaszwviéams/nokazams 0ysro to smb. Colloquial ‘To express (usually with the help of an appropriate
gesture) a contemptuous refusal, jeering, etc. to someone’; cvecms dyro Volg. Iron. ‘To fail, to be
refused’; oy noo noc (konem) Colloquial, Iron. ‘Absolutely nothing’ (Mokienko, Nikitina); to
whom. Roughly colloquial ‘To give nothing, not to pay anyone’. In the ‘Dictionary of Russian Argo’
we find the expression mopuamo (6onmamoscs, eucems) xkax oyns ¢ komnome (in the anus) ‘to
disgrace oneself, to lose, to fail’. In the “Dictionary of Computer Jargon” dulya means ‘chord, three-
finger exit Ctrl-Alt-Del’, in the “Dictionary of Thieves’ Jargon” - ‘pistol’. The attested dulka (dulya)
in the “Dictionary of Comparisons of the Russian Language” by Mokienko, Nikitina are clearly
related to the primary phytonymic semantics of dulya: y6oecas kax oynvka cobauss Bryan.
disapproving ‘about a very thin person (dulka is a small pear). Canine is a common epithet (like
wolfish) for wild fruits’; maexuii kax dyns Mosk. ‘about very soft steamed turnip, rutabaga (dulya -
pear)’.

Thus, the semantics of Russian phraseological units with the component dulya can be reduced to
refusal, the meanings ‘you won’t get anything’, ‘something didn’t work out or won’t work out’, ‘to
strike; to hit’ and the semantics of absolute zero. At the same time, we could not find a phraseological
unit with the internal form oyzs ¢ kapmane [dulya in a pocket] in dictionaries: in a pocket (mitten)
Russians keep a shish, a kukish and a fig.

Let's turn to Ukrainian phraseology. Here we have according to dictionaries of Ukrainian language:
63smu Oyaio nio mic, oyuo 3’tcmu Vulg. ‘to get nothing’, oasamu 2opoousam dyni slang. ‘to wander
around, to loaf around’, dyais 3 maxom (nio nic) 1. Absolutely, nothing at all’. 2. Used to express
negation, disagreement, etc.; it won't be like that, not at all’; mamu oyaro ‘to achieve nothing, to
receive nothing, to possess nothing, etc.’; nokazamu oyaio vulg. ‘To refuse someone something, to
give nothing, to not help’; mamepi meoiii dyna ‘used to express disagreement, indignation about
something’; ckpymumu odynro vulg. ‘used as a sign of contempt, disrespect for someone else’s
opinion’. In the substandard dictionaries of L. Stavitskaya “Ukrayinsky Zhargon”, “Ukrayinska Mova
bez Tabu” we find expressions dyas ¢ kuwmeni 1. joking. ‘A complete lack of money’. 2. iron. ‘A
cowardly, timid, carefully hidden expression of disagreement with someone; carefully disguised sly,
mean or insidious thoughts, intentions’. 3. contempt. ‘A cowardly threat, often unspoken out of fear,
disagreement with someone, hypocritically hidden or well-disguised malicious intent’, dyasa 3
macaom iron. 1. ‘An expression of categorical refusal, negation, disagreement; nothing of the sort’.
2. ‘With the verbs ompumysamu, oaeamu, mamu — absolutely, nothing at all’; ckpymumu oynrw ‘a
sign of refusal and humiliation’; copoxam dyai kpymumu derogatory ‘to loaf around’, ‘to do nothing’.
Only one example with this component is marked with the slang label in her dictionary: dyas 3 poma
jarg. ‘about the protruding tongue’.

It is interesting that the word “dulya” and phraseological units with this component are almost not
represented in modern dictionaries of Ukrainian folk dialects. Here we have the meanings of dulya
‘large pear’ (Korotky Slovnyk by Ya. Zakrevska); ‘women’s braid, knotted on the head’; ‘tied
pennant on a sheaf’ (P.G. Lysenko. Slovnyk Poliskykh Govirok™), dulka — gesture and ‘small pear’
(SZPG/Akush.). In the dictionary of the Lviv lexicon (Khobzei E. et al “Leksikon Lvivskyi: Povazhno
1 na zhart”) we have a reference to the lexeme dulya only in the meaning of ‘pear variety’, in the
Dictionary of Dialect Words on the website proridne.com dulya (dulka) is also attested in one
meaning ‘pear variety’ “Korotkyi slovnyk lvivskoi gvary” and “Batyarskyi slovnyk: Lvivska govirka
vid A do Ya”, as well as in the Naddnistryansky Regional Dictionary by G. Shylo the word dulya is
absent. The exception is the Phraseological Dictionary by V. D. and D. V. Uzhchenko where
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expressions such as copoxam (econybam) oyai kpymumu, cobakam Oyai oaéamu (muxamu) in the
meaning of ‘loafing around’, dyni 3 makom icmu, 6 dxcusomi Kuwika Kuwyi Oyar0 mude (Kpymums,
NOKA3YE), AHCOMYOOK OV muye, KULKU 8 OYJII0 320pHYIUCS (CKpymuaucs) meaning ‘to be very hungry’,
epywi oyai icmu, Oyai 3 makom ma nupoeu 3 makom meaning ‘nothing; to get nothing’, xpymumu
Hoeamu Oyni meaning ‘to be drunk’, as well as comparisons like nompionuii six criinomy oy meaning
‘completely unnecessary’ and mynuti ax mpu Oyai meaning ‘completely or very dull’. Two
euphemistic expressions: copobysm oyni kpymumu (response to the question “where are you going?”
when one does not want to admit it) and oour cepeo womupwvox euphemism for ‘dulya’, as well as
two ethnographic expressions: yu6yzi oyno oasamu (humorous phrase meaning to tie onion feathers
in a knot to prevent them from being used for arrows) and Jawo mpu yubyxi, wob ne muxana céekpyci
oyzi (part of a wedding ritual of giving gifts).

In modern usage, we have found examples of both semantic and formal expansion of the
components of phraseological units, as well as the emergence of new units with the component dulya:
3’icmu dynro meaning ‘to die’: V yitl mo6i... nagims ymepmu 3Hauume 00KuHymu Hoz2u abo 3’icmu
oymo (D. Chyzhevskyi. History of Ukrainian Literature), ckpymumu oyaio to smb. meaning ‘to
ignore someone’: Kusnu ckpymunu oyao kanouoamam eio eraou (Znak oklyku. On elections
31.10.2012), kumka kuwiyi oynro Kpymums meaning ‘to be hungry’: 3 pannvoco panxy 6 pomi picku
He 0Y10, Kuuka Kuwyi 0agro edce oyato kpymuaa... (““Vkazivnyi palets”. June 2011), cxosamu oynio
¢ Kuwento meaning 'to act or behave hypocritically': 4 mie 6u cxosamu oynio 6 kuwenio, sk ye
pobnsmo inwi ykpaincoxi norimuxu (M. Papiiev. | could hide the dulya in my pocket. The Fourth
Power, 03.04.2007), oyai na cmin! meaning ‘an invitation for the interlocutor to openly express
disagreement’: (My head of the court, as soon as we met, said: “When you don’t like something, —
oyni na cmin” (Velychko O., Yankovska T., Effective Communication. Guide for court staff, Kyiv
2010), kpymumu oyni meaning ‘to be drunk, to stagger while walking and make drunken gestures’:
...800ili po3maxyeae pykamu i, U0y4u H030M, «KpYymue maxi Oyii» nepeo npayi@HUKAMu JAL..
(Novyny Poltavshchyny. 09.05.2012), ckpymumucs 6 dyaro 1. ‘To become emaciated, to shrink’:
Bio eaoickoi npayi cmapa Bacunuxa ckpymunacs 6 oyno, adxc nowoprina (1. Muratov. Buk). 2. ‘To
lose flexibility, to become crooked’: Konu cmasuw 3a memy uepe3 sxicy inmepsaiu KOHMpoAO8amu
nocmasy, mo nOCMyno80 NOYUHACU NOMIYAMU, 6 SAKUX CUMYAyisax 6 sKy came OYal HOPOSUNb
ckpymumucs meii xpebem (Ne sutulyachys! CelebrityHQ, 27.05.2012). 3. ‘To lose efficiency, to
decline, to fall into disrepair’: Exonomixa kpainu 6xpati 3a4axaa, CKpymuaacs  0yuio i Hivo2o HIKOMY
ne dana (Pelahiya Kukuy. Poetic workshops). 4. ‘To quickly and opportunistically adapt to new
circumstances, radically changing one’s views’: Oye eunyukicmb — max ckpymumucsa 6 Oyuio!
(Interview with S. L. Tyhniuchko - about the party, wealth, equality, and about the traffic police.
KorresponT.net, 23.08.2011); ckpymumu éimpy oynro 3 makom meaning ‘to waste energy fighting
an unequal opponent’; damu dynro 6 3y6u meaning ‘to hit or beat someone’: 4 dyzio 6 3y6u He xouews?
(G. Tyutynnyk. Vyr), (6ymu) sax oyas na mapinyi meaning ‘to be off, to behave inadequately’: Bci
JIONIU SIK JTIFOJIU, a TH SIK 0y Ha TapuUllll, 3aaumumuca 3 201010 oyaero meaning ‘to end up with
nothing; to make things worse’: Biokunysuiu 6ci «pociticbKi c106a», U 3a1UUUIUCA 3 2071010 OVIel0
(Rosiiany rozvody nas yak lokhiv. Polityka. Komentari, 21.12.2011); mamu oyaio ¢ kuwieni meaning
‘to have nothing’: 10y 3 mimuney i Oymxy eadaro, wo kpawe: Hivoeo yu 0yis 6 Kuuiewi. [yis @ KuuieHi
Mamepianvbriwa Have, i1 i Ha X1i6 ROKIACMU MOXCHA, 4 «HiYo20» i 0o cnpasu ne npuwucw (Vitalii
Kononov. Vybir tviy: vse abo nichogo. Skhidnoukrainskyi Monitory, Ne6); ckpymumu oonauuus ¢
Jyaro meaning ‘to make an angry grimace’: Ille npo aemo6ycu. [Ilpocmo kpaca — nionoea Hu3bKa, s
npocmo 8o3uxa ekomuaa... Tax spyuno! I 2onosne — Hixmo 3 nacaxcupise oo1uyus  0yuio He CKPYMue:
HIY020, M08A8, 3 oumunoto no asmobycax wacmamu (Etykiet, zvychai, khoroshi manyery, dyvatsva
angliitsiv. Forum. 7.06.2011), cmapa Ooynsa meani ng ‘an old, angry, quarrelsome, and disliked
woman’: Tu uo2o kpymuwics, cmapa 0yis, i cnamu nam He oacw? (G. Tyutynnyk. Vyr).

Analyzing the texts of Ukrainian Russian-speaking (marked as ua) and bilingual (marked as ua/ru)
online publications for the use of phraseological expressions with the component dulya in Russian
texts, we identified an interesting trend. While the Russian language has equivalent expressions with
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the words shish, kukish, and figa, authors of both original and translated articles predominantly use
phraseological expressions with the component dulya in Russian-language texts.

We also found a phraseological transformation in the title of the article: Under the dulya of a pistol
(Antikor. Grani.Ru, 11.08.2014), examples of polysemantic use of a set expression with the
component barrel in the Russian-language context: During the parliamentary election campaign,
Lyashko got so angry that S. Shuster swore not to let him appear on the show (Shuster-life) anymore,
to which the outrageous man replied: «Bu nycmume mene pisno uepe3 2 nepedaui, 60 ensoaui
emukaiomes menesizopa minvku w06 novauumu Casixa ma Oneea Jlsuuxay. He turned out to be right.
And his 0yns nam 6 mopoy is a brilliant confirmation of this (Nison Roytman, Secretary of the Board
of the Kharkiv Public Organization of the National Union of Journalists of Ukraine, Media Group
“Objective”, 18.04.2013). The same applies to the name of the fig gesture, which Russian-language
Ukrainian online publications do not translate: A celebrity Potap wants to erect a monument to a
dulya in Kyiv. “I would erect a monument to a huge dulya, so that it would look into space and “say’’:
“You'll get nothing from us!” (From-ua.com, 28.02.2014). In Russian-language comments by
Ukrainians in blogs and forums, we practically never come across the names of the gestures shish,
kukish, figa: It's not all that bad with our original dulya: the other day, Ukrainians shoved it in their
own noses by bringing “Svoboda’ into their highest legislative body! Isn't that the apotheosis of their
native symbol? (Official website of Oleg Buzina. Zolot, 4 02. 11. 2012).

As for the internal form of stable units with the component dulya, their nomination is dual, with a
double denotation: phrasemes express both the actual meaning and the specific movement itself [17,
103-107]. Their verbal components in Ukrainian oamu (0asamu), muysmu (muyvrymu), kpymumu
(ckpymumu), cknaoamu (cknacmu), noxazyeamu (noxazamu), nacmasismu (Hacmaeumu), 6eamu,
nxamu, cHymu, 81INUMU, GYILAUMU, 3ACEIMUMU, 3A6eCMU (3a600umu), in Russian. noonocums, oamo,
3akamums, noxkazvieams are associated with the typical semantics of the dulya as a gesture directed
in communication at the interlocutor and express in languages only different degrees of intensity of
the action. The “technology” of implementing a gesture is also associated with the components of the
internal form of phraseological units, reflecting the local semantics ‘in the face’ (Ukrainian: nio nic,
8 camo(io) nuxy, no 6citi Mopoi, 6 oxko, mexcu o4i, 8 3you, etc., Russian: noo noc).

The components associated with the glutonymic semantics of dulya (Ukrainian: xosraTtu
(ruTaTH), MPOKOBTHYTH, oOHIOXamu, obauzamu, 3’icmu, nocpusmu, CKywmyeamu, nooaeumucs,
Russian: cwecmy), are obviously the result of the original semantics of dulya = fruit of the fig tree,
pear. The attribute ‘sweet’ also gravitates towards the original meanings of dulya. T. Shevchuk
attempts to explain the epithet ‘sweet’ through the rituals of the cult of Yarilo, their erotic nature and
the symbolism of fertilization [18, 189-201]. Regarding the seasonings for dulya (dyzs ¢ maxom, ¢
macnom, 3 makom i nacmeprnarxom), contextually Ukrainian 3 nepyem, 3 mmunonm, it should be noted
that this is apparently a Slavic invention, but we were unable to find explanations for them in reliable
lexicographic sources. Ukrainian scientists try to justify the presence of poppy seeds in the dulya with
everyday reality associated with baking dulya breads with filling and with poppy seeds (guests,
accordingly, were treated to some bread with filling, some with poppy seeds (with nothing inside). It
should be noted that we could not find reliable confirmation of the fact that in Ukrainian life there
was bread in the form of a dulya in reliable ethnographic sources. It is known that the amulet in the
form of a dulya served our ancestors as an amulet of protection from all misfortunes. Still, it is
unlikely that the phallic (obscene) semantics of the gesture in Ukrainian culture applied to bread,
which was always considered holy here. In addition, according to G.G. Demidenko, poppy, especially
wild poppy, self-sown poppy, was a talisman against evil spirits: they sprinkled it around the house,
in the yard in front of the barn, in the barn [19, 21-24]. Perhaps it was the apotropaic symbolism of
the poppy that became the basis for the phraseological unit dyzs ¢ maxom - it was a “double
protection” from evil forces. But about another seasoning for the dulya - dyza ¢ maciom - we were
unable to find any more or less scientific explanations for the origin of the internal form of expression.
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Perhaps, the sexual subtext of the expression and the action itself designated by the gesture is
important here. Not least of all, this concerns the gesture of blowing openly shown to the interlocutor.

As for the “hidden” fig, this gesture has long been known in the traditional culture of the Slavs.
When meeting a witch or a sorcerer, it was prescribed to show this gesture secretly - in the sleeve or
in the pocket, so as not to give oneself away [5]. A fig (or even better - two), given through something
that makes it and its addresser invisible, formed the basis of the internal form of Russian
phraseological units with a different name for the same gesture, recorded in dictionaries, starting with
M. I. Mikhelson: to show (to show, to show) a kukish in a pocket (mitten) in the meaning of
colloquial, ironic ‘About someone's cowardly, well-disguised expression of disagreement with
someone, reproach, threat to someone’. In Ukrainian phraseology, the components of the internal
form (words “adjacent” to the dulya-gesture) turned out to be verbs with not entirely identical
semantics. On the one hand, these are like Russian verbs of a one-time or repeated, but not constant
action (ckpymumu, cknacmu, sasecmu, 3a6o0umu), on the other hand, the verbs mpumamu, mamu,
which imply a constant action (mpumamu (mamu) oynio 6 kuweni) and assume (albeit optional) the
adverbial component nocmitino, 3aexcou, nanocomosi. B. Panasyuk explains the presence of the
component “constant” in the verbal semantics by the specificity of the Ukrainian mentality [20, 249]:
a long stay on the border of the Christian and Muslim worlds, each of which tried to enslave the
Ukrainian, led to the latter having no choice but to develop in himself the trait of a “true Ukrainian™:
i Hawum, i 6auium, i 0YJist 8 KUULEHI.

Conclusion. As we can see, the name of a unique transcultural magic gesture, consisting of a
single word-sign, so firmly rooted in many cultures of the world, turned out to be the semantic core
and semantic centre of many phraseological phrases of closely related languages with figurative and
situational motivation. Tangible differences both in phrase-creative activity of the dulya component
itself as part of the internal form of the phraseological phraseology, and in its valence, in the
perception, comprehension and frequency of use of gesture and gesture phraseology testify, on the
one hand, to real language contacts, on the other hand, to the significant influence of the worldview
and, most importantly, the mentality of the people on the expansion of the symbolic meaning of this
gesture in Ukrainian culture of the post-Soviet period.
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KJIACCHOPUKAIINA TPUITEPHBIX TEM. K BOIIPOCY IIPOBEEHU S
CYAEBHOU JIMHI' BUCTHYECKOMU DKCIIEPTU3bI

Anunomayus

B crarbe npuBOIMTCA ONMUCAaHWE TPUITEPHBIX TEM, KOTOPBIE TPAHCIUPYIOTCS B COBPEMEHHOM
Ka3axCTaHCKOM OOIIEeCTBE Yepe3 CpeJCTBa MacCOBOM HMH(POPMAIMM € CPEJICTBa MAacCOBOU
KOMMYHHUKAIMU. B 1aHHOM cTaThe Moj TPUTTEPHBIMU TEMAMH MTOHUMAIOTCSI HE TOJIBKO TEMBI, HO U
COOBITHSI, KOTOPHIC BBI3BIBAIOT AMOIMOHAJIBHBIE PEAKIIMA WM BOCIIOMUHAHUSA Y JIIOJIEH, 9acTo
CBSI3aHHBIE C HETaTUBHBIM WU TPABMAaTUYECKHUM OMBITOM. DTH TEMBbI MOTYT OBITh Pa3HBIMU IS
Pa3HBIX JIFOJCH, OJJTHAKO B Ka3aXCTAaHCKOM OOIIECTBE HAMETHJICS PSJI TEM, BBI3BIBAIOIINX CHUIIBHBIN
OOIIIECTBEHHBIN pe3oHaHC. B wuccnegoBaHWM BBINEISIOTCS M HA3BIBAIOTCS TaKHEe TEMBI, Kak
KOpPYIIMsI, TMPOBJIACTHBIA MPOW3BOJ, HACWINE HAJ >KCHIIMHAMH € JeTbMH, OyyutuHr. [lpm
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